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tadto O " Idonmog. cuvadel 6& ToVTOLG Ko O
[Tolvictwp "AAEEAVIPOS ..., Og &v Tt [Tepi
"lovdaionv cuvtdéet Ta Kata TOv APpadp
T0VTOV 16TOPET KOTO AEEWY TOV TPOTTOV!

(2) Evnodepog o¢ &v i Ilepi "Tovdaimv tiig
"Acocvpiog enoi télv Bapoidva tpdtov
pev ktiebfjvor vod TV dSrtcwhEviv £k ToD
KataxkAvGpod. givot 8& avtodg yiyovrag,
O1KOOOETV OE TOV i6TOpPOVUEVOV THPYOV®
TeEGOVTOG O€ TovTOV VIO TG ToD Be0D
gvepyetag, Toug yiyavtag dtucmapivorl ko
OV TV Yijv. (3) dekdtnt O€ yevedl enoiv
&v moAel tg BaPvroviag Kapapivnt, v
Tvag Aéyetv moly Ovpinv (etvon 8¢
uebepunvevopuévny XoAdaiov moAw), [év
Tprokondekdn] yevéoBor “APRpadpt
[yevedu], evyeveion kol copiot mhvTog
urepPePnrota, Ov o1 Kol TV dotporoyiov
+ kol XaAdaknv evpeiv, &nl te v
e0GEPEloy OpUNGOVTA EDOPESTIOUL TAL
Oedt. (4) TobTOV OE 610 TAL TPOGTAYLOTOL TOD
Beod eig Powiknv éA06VTa KaToKT oL, Kol
TPOTOC NALOL Kal eEAVNG Kol TG GALD
navta 01aEavto Tovg Poivikag
gvapeotiont Td1 factAel adTdV. Dotepov 6
"Apueviovg émotpatedoat toig Poiviér
VIKNOAVT®V 0& Kol oiyUaA®TICAPEVOY TOV
A0EAPLO0DV o ToD, TOV TAPpadyt LeTh
oikeT®Vv Pondncavta £ykpothi yevésOon tdv
alLOAOTIGOEVTOV, Kol TV Tolepinv

Eupolemus (ps.) Judaeus

Please fill in transliterated name here
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Translation

Thus far Josephus (AJ. 1, 158 ff. = 737 F
2). And with these things agrees
Alexandros Polyhistor (273 I 19a) ..., who
in his On the Jews wrote the history for this
Abraham word by word as follows:

(2) Eupolemos says in his On the Jews of
Assyria that the city of Babylon was first
founded by those who had come safely
through the flood. They were Giants and
built the tower read about in history; when
this fell down through God’s action, the
Giants were scattered over the whole
earth. (3) In the tenth generation, he says,
in the city of Kamarine, of Babylonia,
which some call the city of Ourie (and this
is translated as a city of the Chaldeans), [in
the thirteenth generation’] Abraham was
born, exceeding all in nobleness and
wisdom, who also invented astronomy and
the Chaldaean art, and he was well pleasing
to God because he was eager in his piety.
(4) And this one, because of a command of
God, having gone to Phoenicia settled
there, and teaching the Phoenicians the
turnings of the sun and the moon, and all
other such things, he pleased their king.
Later the Armenians made war upon the
Phoenicians; when they prevailed in battle
and took his nephew prisoner, Abraham,
having come to his aid with his household,
came to exercise control over the captors
and took the children and women of the
enemies as prisoner. (5) When ambassadors



aiypoAmticot Tékva Kol yovoikog. (5)
npécPemv 0& TapPaAYEVOUEVOV TPOG QDTOV,
Omwg xpNUaTo AAPOV AToALTPOONL TADTO,
un mpoeiéaban Toic SuoTLYOVCV
gmepPaivery, AAAG TG TPOPAS AaPovTa TOV
VEOVIOK®V Am0d0DVaL TO oy LAAMTOL.
EevicOnval te aOTOV VIO TOAEWGS 1EPOV
"Apyopiiiv, O elvon pedepunvevduevov 8pog
VyioTov, Tapd 6& 0D Mely1oedEk iepEmg
dvtog tod Beod kai Paciiebovtog AaPelv
ddpa. (6) Apod 8¢ yevopévov, Tov “APpadp
amodAdayfivon €ig Alyvrtov movoukion, KOKel
KOTOIKELY, TNV TE YOVOIKO a)TOD TOV
Bactiéa TV Atyvrtiov yHpoL, eavtog
00T AdeAPNV givat. (7) TEPIGGOTEPOV &
totopnoev, 6Tt 00K NOHVATO AVTHL
ovyyevéabat, kai 6Tt cuvEPN eOeipecOan
adToD TOV AAOV KOl TOV 0lKOV. PAVTELS 88
adTod KoAéoavTog, TodTo paval, um sivor
YNPOV TNV Yovaika: TV 0¢ Paciiéa TV
Aiyvrtiov obtmg dnryvdvor, Tt yovi v
100 "ABpady, kol drododval oV TdL
avopl. (8) culnoavta &€ tov "ABpadp £v
‘HlovmdAet toig Atyvrtiov igpedot ToAld
peTadlddEon antoie, Kai TV AcTtporoyioy
Kol T0 Aoutd ToDTOV avToig gionyncactat,
oapevov Bapviwviovg tadta koi avtov
evpnrévat, TV 06 edpectv avTAV €ig "Evoy
avaméunety, kol Todtov ebpNKEVAL TPHTOV
MV dctporoyiav, ovk Atyvrtiovg. (9)
Bapvioviovg yap Aéyewv mpdTov yevéoHat
Bfjlov, 6v etvor Kpovov: &k tovtov 8¢
vevésBou Bijlov (?) xai Xéap' todTov O 10V
Xoavoav yevvijcot TOV TaTEpa TV
dowvikev' TovTov 6¢ Xovu vidv yevéahat,
ov Omo tdv ‘EAMvev AéyecBat “AcBolov,
natépa 0¢ AlBOTwV, AOEAPOV OE TOD
Meotpasgip, motpog Alyvntiov. "EAAnvag o0&
Aéyev TOV "ATthavta e0pnrévar
dotpohoyiav etvon 8¢ TOV "ATAavTa TOV
avTov Kol “Evady. tod 8¢ "Evay yevésOou
viov MaBovcsdrav, 6v mavta ot ayyémv
0goD yvdval, kol Ui obTMe Emyvdva.

came to him, for him to take money as
ransoming, he did not choose to trample
upon the unfortunate ones, but when
receiving nourishment for his servants, he
handed over the prisoners. He was received
as a guest by the temple Argarizin of the
city, which is translated as mountain of the
Highest, and received gifts from
Melchizedek, who was priest of God and
was king. (6) When a famine occurred,
Abraham escaped to Egypt with his whole
household and settled there, and the king
of the Egyptians married his wife, when he
[i.e. Abraham’] had said that she was his
sister. (7) He [1.e. Eupolemos’] records
even more remarkable detail, namely that
he [i.e. the king’| could not have
intercourse with her and that as a result his
people and his house were perishing. And
when he called for the diviners, they told
him this, that the woman was not a widow;
and the king of the Egyptians found out as
follows, that she was the wife of Abraham,
and he gave her back to her husband. (8)
And Abraham, living in Heliopolis with the
priests of the Egyptians, taught them many
new things, and he was the one who
introduced astronomy and the other arts to
them, saying that the Babylonians and he
himself had found out these things, tracing
their invention to Enoch, and this one [i.e.
Enoch’] was the first to invent astronomy,
not the Egyptians. (9) Because the
Babylonians say that Belus was the first,
who is Kronos; that from him Belis and
Cham were born; and this one [i.e. Cham]
begot Chanaan, the father of the
Phoenicians; and that from him a son
Choum was born, who is called by the
Greeks Asbolos, the father of the
Ethiopians and the brother of Mestraeim,
the father of the Egyptians. The Greeks
say that Atlas discovered astronomy; and
that Atlas is the same as Enoch. And that
Enoch had a son Mathousalas, who came to
know all things through the angels of God,
and that we thus came to learn
(everything).



724 F 1 Commentary

This fragment about Abraham, presented by Alexander Polyhistor (273) as coming from
Eupolemos (723), has been treated since J. Freudenthal, Alexander Polyhistor und die von ihm
erhaltenen Reste jiidischer und samaritanischer Geschichtswerke. Hellenistische Studien, Heft 1
(Breslau 1874), 82-103, as belonging to a different, anonymous author. In recent years,
however, some scholars have argued again that Polyhistor’s attribution to Eupolemos is
correct. Cf. commentary below, and the biographical essay.

(2) év tan I1epi "lovdaiov tfig "Accvpioc: an otherwise unknown title of a work by
Eupolemos (see the discussion at 723). Freudenthal, Alexander Polyhistor, 89, - followed by
others, e.g. R. Doran, ‘Pseudo-Eupolemus’ in J.H. Charlesworth, The Old Testament
Pseudepigrapha 2 (New York 1985), 880 - argued that the title should have been given as On
the Jews, interpreting tfic "Acovpiag as belonging with méAv BofvAdva, ‘the city of
Babylon, of Assyria’. But cf. G. Garbini, ‘Eupolemo storico giudeo’, Rend. Mor. Acc. Lincei
.9, v.9 (1998), 616, n.14.

(3) Xardaimv moAr, together with dpog Dyictov (5), one of two places for which B.Z.
Wacholder, ‘Pseudo-Eupolemus’ two Greek fragments on the life of Abraham’, HUCA 34
(1963), 88, with n.32, argued that they indicate that the author used the Hebrew bible
alongside the LXX. Cf,, in contrast, N. Walter, “Zu Pseudo-Eupolemos’, Klio 43-45 (1965),
284-286.

Xardawnyv, ‘the Chaldaean art’, i.e. astrology.
(4/5) the war episode is a midrash on Genesis 14; the nephew is Lot (14: 12-16).

(5) "Apyapiliv: the fact that Abraham’s meeting with the priest Melchizedek is located
specifically at this place was the main reason for Freudenthal (and still is for most scholars)
to look for a Samaritan author behind this fragment, rather than the Jewish Eupolemos
(723), since Mt Gerizim was the holy place for the Samaritans, whereas the real’” Eupolemos
gave pride of place to the Temple at Jerusalem (723 I 2b). For discussion, cf. Wacholder,
‘Pseudo-Eupolemus’ two Greek fragments’, 106-107, and for different opinions, cf. references
in biographical essay. Cf. esp. Garbini, ‘Eupolemo storico giudeo’, 615 with n.10-12, who
emphasises that the text gives Argarizin as the name of the temple, not of the city, and who
draws attention to the relatively uncommon construction of 06 followed by accusative.

Opog Vyiotov: cf. commentary above, on XaAdaiowv woAw (3).

Berossos” Babyloniaka will have been a main source for the fragment, cf. Walter, “Zu Pseudo-
Eupolemus’, 289, and id., ‘Pseudo-Eupolemus (Samaritanischer Anonymus)’ in id., Frragmente
Judisch-hellenistischer Histortker. W.G. KUmmel (ed.), Jiidische Schriften aus Hellenistisch-
Riomischer Zeit 1.2 (Gltersloh 1976), 139. On the relevance of the Pseudo-Eupolemos
fragments for our understanding of the Book of Giants from Qumran, see L.T. Stuckenbruck,
The Book of Giants from Qumran. Texts, Translation, and Commentary (TUbingen 1997), 32-40.

Doran, ‘Pseudo-Eupolemus’, 875-876, and id., “The Jewish Hellenistic historians before
Josephus’ in H. Temporini and W. Haase (eds.), Aufstieg und Niedergang der romischen Welt
[1.20.1 (Berlin 1987), 270, strongly argued that this fragment should be added to those of
Eupolemos (723). Cf. the discussion in support of this view by Garbini, ‘Eupolemo storico
giudeo’, 614-616.
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[following a fragment from Artapanos, 726

F1]
€v 0¢ adeomoTolg ebpopev 1OV “APRpadp But in anonymous works we found that
avapépovta gic Tovg yiyovtac. Tovtoug 8¢ |Abraham traced back his ancestry to the
oikodvtag &v it Bafviwviot o1 v Giants; that these, living in Babylonia, were
acéPetav Vo TV Oedv dvonpedijvon, v killed by the gods because of their
gva Bjlov ékeevyovto tOV Odvatov &v ungodliness; that one of them, Belos,
BafuAdvi KoTotkiicot, Topyov Te escaping death, had settled in Babylon, and

lived in a tower that he had built, named
Belos after the Belos who had built it; and
that Abramos, who was educated in the
science of astronomy, first went to
Phoenicia and taught the Phoenicians
astronomy, and later came to Egypt.
“followed by fragment from Molon, 728
F1]

KOTOOKELAGOVTO £V aOTdL dtattdodat, Ov
on amo tod Katackevacsovtog Brjiov
BijAov ovopacOijvat. Tov 6& "ABpapov v
AOTPOAOYIKNV EMGTHUNV TALOEVOEVTA
TPDOTOV pev EMDETV gig Powvikny Kol ToLG
doivikog dotporoyiav dda&at, Hotepov 8¢
elg Alyvntov mopayevécOat.

724 F 2 Commentary

Seemingly a shorter version of the previous fragment (724 I 1), on Abraham’s lineage going
back to the Giants, on the building of the tower in Babylon by the Giant Belos, and on
Abraham’s teaching of astronomy to the Phoenicians and the Egyptians. I. Miiller,
Fragmenta Historicorum Graecorum 111 (Paris 1849), 212-213, still wanted to attribute this
fragment to Artapanus (726), but Freudenthal, Alexander Polyhistor, 14 and 90, argued that it
had to come from Alexander Polyhistor (273), as Artapanus never refers to his sources,
unlike this fragment (v 6¢ ddeomoto1g). Since Freudenthal, 90-91, the fragment has been
interpreted as either an abridged version of the longer fragment he attributed to Pseudo-
Eupolemos (724 I 1), or at least as something that went back to the same original source as
the longer fragment. Cf. Wacholder, ‘Pseudo-Eupolemus’ two Greek fragments, 83-113 [but
cf. id., Eupolemus. A Study of Judaeo-Greek Literature (Cincinnati e.a. 1974), 287, n.1127, and
E.S. Gruen, Heritage and Hellenism. The Reinvention of Jewish Tradition (Berkeley — Los
Angeles — London 1998), 150, n.52: “The second [fragment’] reproduces the principal
themes of the first and seems to be no more than a garbled summary.” On specific
similarities between this text and 724 I 1, cf. L.T. Stuckenbruck, “The “angels” and “giants”
of Genesis 6:1-4 in second and third century BCE Jewish interpretation: reflections on the
posture of early apocalyptic traditions’ in Dead Sea Discoveries 7,3 (2000), 358-362. However,
Walter, ‘Pseudo-Eupolemos (Samaritanischer Anonymus)’, 187-138, argued that the various
details in this fragment could not possibly be attributed to a single author, and drew
attention to the fact that the passage actually talks about its sources in the plural (v 6¢
adeondtolg ebpopev). Doran, ‘Pseudo-Eupolemus’, 878, then concluded that the passage - “a
potpourri of traditions, most probably thrown together by Alexander Polyhistor out of
disparate elements” could not belong to either Eupolemos or Pseudo-Eupolemos (if the
latter actually existed), or indeed to any individual author. Cf. id., “The Jewish Hellenistic
historians before Josephus” in H. Temporini and W. Haase (eds.), Aufstieg und Niedergang der



romischen Welt 11.20.1 (Berlin 1987), 270. Doran is followed by Garbini, ‘Eupolemo storico
giudeo’, 614

724 Biographical Essay

The existence of a separate author conventionally known as ‘Pseudo-Eupolemos’ is based on
the hypothesis of Freudenthal, Alexander Polyhistor, 82-103, who attributed to him the two
tragments quoted above: a longer passage which Alexander Polyhistor (273) actually
explicitly attributes to the ‘real’ Eupolemos (723), and a shorter passage which is often
viewed as a summary of the longer one. Freudenthal’s main reason for postulating a separate
Pseudo-Eupolemos was the reference to "Apyapiliv, Argarizin or Mt Gerizim, the holy place
of the Samaritans, as the ‘mountain of the Highest’, from which Pseudo-Eupolemos came to
be interpreted as a Samaritan writer. In addition, the fragments of Pseudo-Eupolemos were
said - again in contrast to those of the real’ Eupolemos (723) - to be of a more syncretistic
nature, to give primacy to Abraham rather than to Moses, and to emphasise the Phoenicians.
Ct. E. Schiirer, The History of the Jewish People in the Age of Jesus Christ I11.1, rev. and ed. by
G. Vermes, F. Millar and M. Goodman (Edinburgh 1986), 529. Freudenthal’s hypothesis of
Pseudo-Eupolemos as a Samaritan writer is still followed by many, if not most, e.g. by
Walter, ‘Pseudo-Eupolemos (Samaritanischer Anonymus)’, and by L.H. Feldman, Judaism
and Hellenism Reconsidered (Leiden - Boston 2006), 74 and 125. Not everybody is convinced
though. Cf. F. Millar, “The background to the Maccabean revolution’, JJS 29 (1978), 6, n.12
C=1id., The Greek World, the Jews, & the East. Rome, the Greek World, and the East 3, eds. H.M.
Cotton and G.M. Rogers (Chapel Hill 2006), 73, n.137], who emphasised that mention of
Mount Gerizim does not necessarily imply that the author is Samaritan. Similarly, Gruen,
Heritage and Hellenism, 147-148, at 147: “the basis for that construct has less solidity than is
usually assumed.” On the date (first half of the second century BC ?) and place (Egypt ?,
Samaria ?) of writing, cf. Schiirer, The History of the Jewish People 111.1, 529-530. However, it
has also been questioned whether the two fragments assembled under this header are
actually from a single author. Doran, ‘Pseudo-Eupolemus’, and id., “The Jewish Hellenistic
historians before Josephus’, followed by Garbini, 614-616, argued that Alexander Polyhistor
(273) was right to attribute the longer fragment (724 F 1) to Eupolemos, and that the
second fragment, the alleged summary (724 F 2), is based on altogether difterent sources.
See also the discussion of the fragments of Eupolemos (723).
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